Practicies Project

Objective H2020-SEC-06-FCT-2016
Research and Innovation Action (RIA)
Partnership against violent radicalization in cities
Project Number: 740072

D5.7 – Interviews and Focus Groups for
young migrants

Version Def
29th March 2019

Practicies | 740072
D5.7 – Interviews and Focus Groups for young migrants
1. Change Control
Document Properties
Deliverable No.
Work Package No

5.7
5

Policies
to
fight
against radicalisation.
Overcoming
implementation
problems
Angela Costabile, Anna Elia, Maria Giuseppina
Bartolo, Valentina Fedele, AnnaLisa Palermiti,
Rocco Servidio
Alida Lo Coco, Pasquale Musso
Séraphin Alava, Lluís Botifoll
Interviews, Focus Group and Questionnaires
for young migrants and stakeholders
29-03-2019
Public
Work Package Title

Author/s

Contributor/s
Reviewer
Official deliverable name
Date
Dissemination Level

Revision History
Version

Date

Comments

0.1
0.2
0.3
0.4
0.5
1.0

13 June 2018
9 July 2018
18 July 2018
23 July 2018
18 September 2018
9 October 2018

Def.

29 March 2019

Setup of TOC and structure
Contents of sections 6 and 8
Contents of sections 7, 9, 10
Executive summary
Annexes
Conclusion and internal
review
Modification after external
review

This document has been produced in the context of the Practicies Project. The research leading to
these results has received funding from the European Union’s Horizon 2020 research and innovation
programme under grant agreement No 740072.
All information in this document is provided "as is" and no guarantee or warranty is given that the
information is fit for any particular purpose. The user thereof uses the information at its sole risk and
liability. For the avoidance of all doubts, the European Commission has no liability in respect of this
document, which is merely representing the authors view.

Page 2 of 65

Practicies | 740072
D5.7 – Interviews and Focus Groups for young migrants

2. Table of Contents
1. Change Control
Document Properties
Revision History
2. Table of Contents
3. Executive summary
4. Introduction
5. Preparatory work
5.1 Public policies and current situation about organized and not-organized Muslims in Italy
5.2 Public policies and current situation of radicalization in Italy
5.3 Public policies against radicalization
5.4 Public policies and current situation of Islam and Muslim inmates in Italian prisons
6. Field research
6.1 Identification of the target groups of participants
6.2 Development of qualitative tools and instruments
6.3 Application of the research tools
7. Ethics aspects
8. Conclusions
9. References
Annex 1 - Main episodes of jihadism in Italy from 2000 onwards
Annex 2 – The new Security and Immigration regulation: a preliminary overview.
Annex 3 - Focus group question route for adolescents
Annex 4 - Focus group question route for stakeholders
Annex 5 - Questionnaire on Radicalization and its processes, pathway, and determinants

2
2
2
3
4
6
7
7
12
12
15
18
20
23
27
29
30
32
34
37
38
40
41

Page 3 of 65

Practicies | 740072
D5.7 – Interviews and Focus Groups for young migrants
3. Executive summary
This document presents the outcomes of the research activities carried out within Workpackage 5,
and in particular Task 5.5, aimed at investigating the problem of inclusion and the connected risk of
radicalization for migrants and refugees. Such research activities contribute to the whole objective
of Workpackage 5, that is overcoming the implementation problems of the policies to fight against
radicalization.
These research activities have been organized into two main streams, strictly interconnected and
correlated among them:
● preparatory work, aimed at analysing and understanding the overall context of radicalization
in Italy, and
● field research, aimed at acquiring meaningful data and information about radicalization,
perception of the phenomenon, and potential risk and protective factors.
The context in which the research activities have been carried out is Italy and especially its southern
regions that have been recently affected by important immigration phenomena and where a
significant part of related governmental policies and countermeasures are taking place.
Following the purpose of Task 5.5, the deliverable starts with a literature and desk-based review
and then presents a mapping of migration and radicalization phenomena in Italy and in Calabria.
The main results of this preparatory work were aimed at steering the field research in terms of its
content, methodology and contextualization. The following analysis of data from field research will
be useful to confirm and/or establish both new theoretical perspectives and operative guidelines to
approach radicalization and its prevention. Thus, using a circular approach, by which theory,
research and action are mutually influenced, new and challenging direction could be open in terms
of intervention and operative program, such as planning specific and appropriate training courses.
Therefore, the two streams of research activities are interlinked, and both contribute towards the
same objective in an integrated way: the first one is related to more theoretical and literature
aspects considering the main risk and protective factors; the second one exploits the integration
between qualitative and quantitative methodology. In the latter case, relevant data and information
were, are being and will be, collected with interviews, focus groups (qualitative) and with
questionnaires (quantitative), and in some cases the main initial results coming from qualitative
data has been used to build up parts of the questionnaire. In addition, all this work was produced
through the collaboration of researchers active in the field of psychology, sociology and Islamology
and this was an added value because this positive contamination can help understand better the
radicalization phenomenon, in terms of involved developmental main factors and prevention of
societal dangerous effects. Also, this interdisciplinary approach is important as it considers different
points of view of the same phenomenon, thus ensuring a better sharing and agreement between
the various scientific areas. The different disciplinary background is evident in the use of scientific
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language, empirical approach, and main and priority results highlighted.
Going more specifically, through the preparatory work, it was possible to identify the current
situation in terms of immigration flows, sociological dynamics associated with religious activities,
public policies and incidence of criminal activities, resulting in an increase of our knowledge about:
● Islamic radicalization, along with its forms of transmission and indoctrination;
● sociological characteristics of Muslim communities;
● risk of radicalization in Italian prisons and main policies available in terms of prevention and
isolation of radicalized inmates.
The topic of radicalization and its prevention has not been present in the area of the so-called
human sciences and related researches for a long time. When terroristic attacks become more
frequent and violent all over the world, researchers in different areas, such as psychopathology,
psychiatry, sociology, economy, law, security and cybersecurity, started to investigate the
phenomenon and the different and complex factors that are involved, especially in the last ten
years. Among these studies, some relevant investigations focused on prisons and mosques.
Nowadays, restricting the field of research to prisons and mosques appears insufficient. As
underlined by recent literature, the school environment and other socialization spaces for young
people are of primary importance for improving inclusion and avoiding the risk of isolation and
eventually the choice to follow radicalization paths.
Therefore, the field research was and is being conducted by involving different kinds of participants
in different educational and community settings and using a variety of disciplinary, methodological
and measurement tools. Also, in this case, the resulting multidisciplinary work is positioned at the
intersection between psychology, sociology and Islamology. The main used methodological tools
are interviews, focus groups, and online survey (battery of questionnaires). Participants were and
are being selected among migrant and autochthonous young people (at different ages and living in
different contexts), institutional actors, and practitioners. At the end of its implementation, the field
research will yield useful insights to understand:
● the perception of radicalization phenomena among new generations living in the European
context;
● the risk factors that could influence young people, and especially Muslim, in the choice of
affiliating with radicalization groups.
These results are being and will be obtained by exploring dimensions such as in-group/out-group
dynamics, perceived threat, family influence, or psychological maladjustment exploiting both
qualitative and quantitative approaches. Within this document, detailed information is provided
about the criteria used to select the participants in the field research, the methodology used to
prepare the tools, and how they have been applied during the research activities.
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Figure 1 illustrates the different phases of the research work. The preparatory activities have been
followed by the development of specific instruments (research tools) to be employed during the
field research. In parallel, the selection and identification of the target groups has been carried out.
The field research has been preceded by a pilot study conducted to assess the effectiveness of the
developed tools. At present, the majority of the field research is already completed; there are some
activities still ongoing, mainly related to the online survey. These activities will enlarge the scope of
the investigation through the collaboration of several partners of the project that are going to
promote the online survey participation in their respective countries.

Figure. 1 Timeline of the main activities

4. Introduction
As a consequence of the various terrorist events in recent years in Europe and worldwide, the
number of academic and popular publications on (especially Muslim) radicalism, fundamentalism,
and terrorism are relevantly increased. This led to the formulation of different explanations of these
phenomena on different levels (e.g., psychological, societal, legislative). However, most of these
studies have been based on a theoretical approach or not strictly scientific reports (Christmann,
2012; Silke, 2008; Verkuyten, 2018). Thus, very few studies present empirical evidence. Yet in the
European context there is a great need to be able to reach empirical studies that can suggest the
best strategies both to understand the factors related to the phenomenon of radicalism with greater
awareness and to prevent forms of violent extremism through effective and efficient policies.
Therefore, one of the general objectives of the work carried out within Task 5.5 of WP5 of the
PRACTICIES project was to reduce this gap through an approach that, starting from a more strictly
qualitative preparatory work mainly focused on Muslims and radicalization phenomenon in Italy,
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led to the definition of a field research that could meet the need to trace the scientific basis for
future approaches aimed at preventing violent radicalization.

5. Preparatory work
The objective of the preparatory work was to analyse the context in which the field research would
have taken place. This was obtained by delving into the literature associated with the migration and
radicalization phenomena and by contextualizing relevant insights emerging from public data and
institutional reports. Overall, the preparatory work was focused on:
1. public policies and current situation about organized and non-organized Muslims in Italy,
with a particular focus on mosques;
2. public policies and current situation of radicalization in Italy, highlighting risk factors
emerging from radicalized biographies;
3. public policies and current situation of Islam and Muslim inmates in Italian prisons.
5.1 Public policies and current situation about organized and not-organized Muslims in Italy
The analysis was mainly based on specialized studies, official government statistics and reports,
Islamic association and NGO’s data. In the specific case of Calabria, they were integrated with
evidence that emerged during the qualitative survey.
Legal framework and institutional patterns
The presence of heterogeneous religious affiliations (e.g. Sunni, Shiite and Alevi) have complicated
the path toward the recognition of Islamic communities through the “Intesa” (“Agreement”), the
typical agreement between Italian government and non-Catholic religious communities.
The first government policy on Islam dates back to 2005, relatively late compared to the internal
vivacity of the Muslim community, with the institution by the Minister Pisanu of the “Italian Council
for Islam” (“Consulta” afterwards”, made up of 16 appointed members, half of whom were Italian
academics and intellectuals, while the remaining were leaders of religious associations. The UCOII
(Union of Muslim Organizations in Italy), World Muslim League, Co.Re.Is (Muslim Religious
Community), and the Italian Ismailite Community took part to the Consulta. The aim of this organism
was to express opinions, elaborate studies and research and to make proposals to the Minister in
order to facilitate the achievement of an agreement with Muslim communities.
In 2007, the Minister of the Interior, Giuliano Amato, presented the “Charter of values of citizenship
and integration” to the Consulta and other religions representatives, as a symbolic act, to clarify the
inspiring principles of the Ministry’s action concerning non-Catholic religions, and to create the
preconditions for an agreement with the Italian government. All the members of the Consulta did
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not share the text, in particular UCOII, progressively isolated after the enactment of the “Declaration
of Intent for a Federation of Italian Islam”.
In 2010, the Minister of the Interior Maroni, created a Committee for Italian Islam, with consultative
aims, not oriented to the achievement of an agreement. Among its 19 members nominated by the
Minister of the Interior there weren’t representatives neither of the UCOII nor of the GMI (Italian
Young Muslims).
In 2012, under the Monti government, the issue was entrusted to the Ministry of Integration and
Cooperation, led by Andrea Riccardi, who created the Permanent Conference on religions
reinstating UCOII.
These attempts have never succeeded in reaching the goal of official recognition through the Intesa
for both endogenous factors – conflicts and rivalry between different components of the Islamic
community – and exogenous ones – influence of international Islamic movements or states of origin,
misunderstanding from government institutions, especially in the identification of the right
methodology to ensure equitable representation.
Recently, the consequences connected to the amplification of radicalization phenomena that have
led to about 60 attacks in Europe in three years, from the proclamation of the Islamic State in 2014
to 2017, seem to have given a push to the process of the institutionalization of Italian Islam,
although based on a security approach. In 2015, the Minister of Interior Alfano had begun to move
on a double track, followed by his successor Minniti: on the one hand, the intensification of the
decrees of preventive expulsion, in the fight against terrorism; on the other hand, a process of
institutionalization of Italian Islam, led from above. This process culminated in setting up a
permanent Consultation Table formed by 7 members of UCOII, the general secretary of the mosque
of Rome, the representatives of the mosques of Naples and Palermo and three women. In 2016, the
Council for Relations with Islam was created, with experienced Italian academics. The consultations
between the two groups lead to the signing of the Pact on Italian Islam in 2017.
This Pact was signed by various associations, not directly participating to its drafting, that according
to the Ministry would cover at least the 70% of Italian Muslims. Nonetheless, the Pact has been
criticized for many reasons: its security and paternalistic approach, the actual representativeness of
the Consultation Table with respect to the Italian Islam, in which the UCOII is over-represented, as
well as the choices of religious guides considered not representative of non-organized Islam; other
reasons lies on the condition of subordination and discrimination that transpires from the pages of
the Pact, where Muslims would seem to accept a sort of governmental commissioner of worship
places, while obtaining only a generic commitment to create condition for a future agreement. The
new Minister of the Interior Salvini has not yet expressed a policy concerning Muslim communities.
It should be noted, however, that his party “Lega Nord”, has always publicly opposed the Intesa with
them, as well as the opening of new mosques.
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Data on Muslims in Italy
Muslims in Italy are estimated at around 2.0 million persons, corresponding to 4% of the national
population. These are general data, as in Italy there are no ethnic or religious statistics, and because
they only account the population official data on the religious confession of people, which does not
take into account the population residing in the area. About a million of Muslims in Italy are Italian
citizens, considering both the historical communities of Muslims (especially in the north-east of the
country) and 37% of naturalized Italians. The remaining 1.5 million are Muslims of foreign
citizenship, coming mainly from Morocco, Albania, Bangladesh, Pakistan, Egypt. Italian Islam is
therefore a consolidated presence, but largely linked to migratory flows of the second half of the
1900s, so policies relating to Muslim community cross those related to migration (see Akkad, 2017;
Menonna, 2016).
The first communities of migrants coming from Muslim countries to Italy date back to the ‘60s. They
were numerically limited but religiously very active, composed mostly of students, mainly from
Syria, Jordan and Palestine. The first real cycle of Muslim migration to Italy began, however, in the
mid-‘70s. Tunisian workers were, indeed, employed in fishing activities especially in Sicily, while
Moroccans were engaged in the agriculture or itinerant trade in all the country, and Egyptian in the
small enterprises of the North. This phase was characterized by a lack of regulation of migratory
flows that facilitated also the spontaneous character of migration towards a country that for many
immigrants was a second choice, easily reachable, and, given its geographical position, favoured
seasonal or short-term migration.
The progressive tightening of migrations laws – with the adoption of the law n. 943/1986, the law
n. 39/1990 (known as Martelli law), the Turco-Napolitano law in 1998 and the Bossi-Fini law in 2002
– determined the stabilization of Muslim communities, marked in particular by family reunification
and mainly concerning Albanian and Moroccan communities. These are still the more represented
communities in the country. Therefore, the composition of the Muslim community changed, both
for the diversification of the countries of departure and because Muslim migration turned from
being composed mainly by students to be an economic – often unqualified – and family-based
migration. At the same time, the number of “irregular” migrants, asylum seekers, and refugees
increased, especially those coming from former communist countries and Turkey, and then, from
the south, through Libya. The latter increased even more in the last 10 years, after the “Arab Spring”
in North Africa (2010-2011), the military intervention in Libya, and the war in Syria.
Data on mosques in Italy
Contemporary policies toward Muslim communities and Islam seem to be focused on imams and
mosques. The latter, lacking an “Intesa”, are generally organized around cultural associations, in
whose spaces prayer activities are carried out. The last national census on Mosques in Italy has been
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carried out in 2009, counting 769 mosques. More recent estimates of the Ministry of Interiors,
dating to 31 August 2016, count 1,251 worship places: six proper mosques – i.e. respecting
conventional architectural standards (located in Catania, Brescia, Segrate, Rome, Ravenna, and Colle
Val d’Elsa), 904 “musalla” (prayer place) and 341 associations. Almost all the Islamic places of
worship in Italy are housed in warehouses, garages, basements, apartments, or gyms (Akkad, 2017;
Allievi, 2012; Cuciniello, 2017).
Many local Muslim communities are judicially committed to keep their prayer rooms open or to set
up new ones against local authorities contrary to the existence of Muslim worship places. In some
cases, prayer rooms are closed by appealing to issues of viability (environments too small) or
intended use of the property (spaces not intended for worship activities); in other, because of
cultural reason, considering Islam and mosques incompatible with Italian legal system and alleged
catholic values. It has to be underlined that, given the lack of national legislation, Islamic
communities operate on the basis of the common law as simple associations or cooperatives,
enjoying the guarantee of non-discrimination (ensured by article n. 20 of the Italian Constitution).
However, these conditions do not allow them to open or publicly manage a worship place, as only
a person recognized as a body of worship can legitimately pursue this kind of activity. The opening
of Muslim worship places is, thus, contracted with regional and local authorities, giving rise to
different and heterogeneous experience.
Data on mosques in Calabria
In Calabria, 23.560 Muslims are estimated, a population that compared to 2011 have grown of 19%,
one of the highest rates in the country. The biggest communities are Moroccan and Albanian.
Notwithstanding, no direct policies have been implemented at regional or local level to recognize
Islamic worship places. In the region, there are 26-28 places of worship, the largest located in
Rizziconi (Reggio Calabria), Lamezia Terme (Catanzaro), and Cosenza.
A particular situation happened at the musalla of Sellia Marina, accused by Italian Secret Service to
be linked to a network of Italian Mosques considered sensitive to Islamic State (IS) propaganda. In
2011, the imam of this mosque Mohammed Garouan, his son Brahim Garouan and Younes Dahhaki,
were arrested, accused of being involved in Islamic terrorist movements, recruiting young Muslims
in the area, because of their presence on specific Islamism websites. These accuses have been
dismantled by the Court of Cassation, ordering the release of the three by claiming that virtual
terrorism is not a crime. After this legal case, however, Brahim Garouan joined Daesh in Syria, being
killed in a fire fight. This situation hasn’t given rise to specific policies at regional level. The only
proposal in this sense concerned the creation of an Islamic cemetery in Tarsia, a town in the province
of Cosenza, historically known as being the largest Italian fascist internment camp (in numerical
terms) for Jews, foreign enemies and Slavs.
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Sociological characteristics of Muslim communities
Muslim communities in Italy are characterized by a significant internal heterogeneity, linked not
only to migration dynamics (migration in Italy happened later with respect to other European
countries), but also to the lack of privileged relations with countries of departure (as former
colonies), as well as to Italian geographical position located at the crossroad of three migratory
flows: Mediterranean, Balkan and Arab-African, making Italy particularly sensitive to changes in the
composition and characteristics of international migration.
The diversified national composition of Muslims in Italy determines a different relationship with the
religion that can depend on different national political cultures and the different role that Islam
plays in the public sphere of the countries of origin. Among Muslims residing in Italy there are ethnic,
linguistic and religious differences; moreover, Moroccan Muslims can be Arabs or Berbers, Pakistani
Muslim can be Punjabi or Kashmiri, and, if most of the European Muslims are Sunni, there are Shiite
and Alevite minorities as well as in the same Sunni majority four juridical schools are represented,
different Sufi orders, and communities linked to transnational movements – Muslim Brotherhood,
Jamā'āt al-tablīgh, Milli Görüş – or Islamic associations linked to migrant states of origin or Gulf
states and Saudi Arabia. Also it has to be underlined the relevance in the Italian Muslim landscape
of converts, who in the first decades have often represented a reference for Italian institutions
compared to Muslim community as a whole.
Another characteristic of the Muslim communities in Italy is the immediate visibility of the religious
element in the public sphere, that in other countries is instead linked to a generational change. This
depends, above all, on Italian late entry into the cycles of massive Muslim migration, receiving
migrants with a greater religious conscience and with migratory projects not necessarily oriented at
returning. This led to an almost immediate visibility of Islam in the public sphere, as evidenced by
the large creation of Muslim associations and worship places. The first islamic association was born
in the 1970, USMI (Union of Muslim Students in Italy), that in 1990 merged with UCOII, one of the
largest in Italy. Other associations are GMI, Co.Re.Is., AMI (Muslim Council of Italy), Comunità
Ismailita Italiana (Italian Ismaili Community).
Migrants coming from Muslim countries after the ‘80s are carriers of a more developed Islamic
conscience, being the religion returned or inform the social and political life of their home countries.
A series of events accompanies this visibility – Iranian revolution, Israel-Palestine conflict, the revolt
of the French banlieues – that, mediatized, have contributed to stigmatize the image of the Muslims,
a tendency that has been strengthened after the attacks on the Twin Towers and then after the
intensification of Jihadist attacks following the proclamation of Daesh in 2014.
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5.2 Public policies and current situation of radicalization in Italy
The analysis in this section is mainly based on specialized studies, official government statistics and
reports, Islamic association and NGO’s data.
Assessing radicalization in Italy
Specific literature, as Vidino (2017), identifies three main phases concerning Italian jihadism:
1) 1990 – 2000. In this period there is the presence of jihadists linked to international structured
networks, mainly operating in North Africa, implementing logistic activities (arms and
documents trafficking, recruitment for active groups outside Europe). Most of the subjects
are first generation illegal immigrants from North Africa living in a situation of great socioeconomic exclusion.
2) 2000 – 2009. In Italy emerge the first “lone actors”, acting independently from organized
networks, as in the case of Domenico Quaranta, Muhannad al-Khatib and Moustafa Chaouki
(described in more details in Annex 1).
3) 2009 onwards. While even in 2007 some changes in Italian jihadism had been underlined (as
in the emergence of some organized networks around mosques, see Annex 1), the episode
that demarcates a significant change in the dynamics of jihadism in Italy is the attacks
occurred on October 2012 at the Santa Barbara military station, by Muhammed Game
(detailed in Annex 1). The episode, indeed, raised the attention of political and security
authorities on the risk of a sudden operational activation of subjects present on the national
territory that, outside of structured network, elaborate on their own hostile projects,
adhering to the call of the global jihad. This concern for the first time is extended to the socalled second-generation, whose situation of economic, social, or emotional discomfort,
would have pushed to adhere to the violent radicalization. The authorities begin to monitor
the growth of a micro-community of Italian-speaking subjects across the national territory
openly embracing jihadism mainly interacting online. In this community there are converted,
and second-generation subjects, or even integrated first generation individuals (see Annex
1 for some examples).
5.3 Public policies against radicalization
Public policies against radicalization in Italy can be divided into two main categories: those
concerning the strengthening of legal instruments in the fight against international terrorism, and
those implementing policies to prevent radicalization.
The laws related to the fight against international terrorism are contained in the penal code, in the
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code of criminal procedure and in special laws. They do not create an organic body of laws, but a
series of emergency decrees, issued since 2001 as an answer to terrorist attacks emerged
worldwide. It should be noted that some laws modify previous provisions concerning domestic
terrorism that until 2001 were the main reference. Below the most important laws are described,
highlighting some of the main innovations they introduced.
1) Law 438/2001. Issued after September 9/11, it establishes for the first time the crime of
international terrorism, re-modulating article 270-bis of penal code concerning national
terrorism. Therefore, those who promote, establish, organize, direct or finance an
international terrorist organization are punished. In paragraph 3, moreover, the “purpose of
terrorism” is prosecuted even when the acts of violence are directed against a foreign state,
or an international institution and organization.
2) Law 155/2005. Issued after the London bombings of 2005, it introduces, in addition to a
series of investigative procedures, the faculty for the Minister of the Interior or for the
Deputy Prefect of immediate expulsion of the foreigner when there are well-founded
reasons to believe that his stay in the territory of the State can in any way facilitate terrorist
organizations or even international terroristic activities. As underlined before, the use of this
prevention tool has been particularly intensified after January 2015. In addition, new
criminal offenses are introduced, such as providing instructions also anonymously or via the
internet on the preparation or use of explosive materials, weapons of war, aggressive
chemical or harmful bacteriological substances and other deadly devices; possess and
manufacture of false documents for expatriation. Article 270-quater punishes anyone who
enlists one or more persons for the accomplishment of acts of violence or sabotage of public
services for the purpose of terrorism even if directed against a foreign State, an institution
or an international organization. Article 270-quinquies – the article of law applied in most of
the arrests referred to in Annex 1 – punishes anyone who trains or provides instructions on
the preparation or use of explosive materials, weapons, dangerous chemical or
bacteriological substances, as well as on any other technique or method for carrying out acts
of violence or sabotage of essential public services, for the purpose of terrorism, even if
directed against a foreign State, an international institution or body; the foreseen penalty
also applies to the trained person.
3) Law 43/2015. Issued following the Paris attacks of 7 January 2015, introduces a series of
provision and amendments, especially concerning foreign fighters. Art. 270-quater of the
Criminal Code punishes, by providing for the penalty of imprisonment, not only for the
recruiter but also for the recruited for the purposes of international terrorism. At the same
time, it introduces the crime of organizing, financing or diffusing transfer abroad, aimed at
terrorism. Integrations to art. 270-quinquies of the Criminal Code provides punishment to
who trains himself for terrorist purpose. The introduction of this rule is aimed at fighting the
phenomenon of “solitary wolves”.
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4) Law 153/2016. It introduces a series of new criminal offenses to strengthen the fight against
international terrorism, such as fund raising for terrorist purpose, even if money is not
actually used. Particularly relevant is art. 280-ter that punishes anyone who, for the purposes
of terrorism, provides for himself or others, uses or produces radioactive material, nuclear
devices or aggressive chemical or bacteriological objects.
The situation is likely to evolve due to the ongoing discussion in the Parliament about the so-called
Decree “Security and Immigration” approved by the Council of Ministers on 24/09/2018 that,
among other things, institutionalizes the link between immigration and terrorism (see Annex 2).
Some of the monitoring and prevention policies have a security approach, in particular those
concerning the institutionalization of Italian Islam (see point 3). The latter have focused on the figure
of the imams, as possible agents of prevention and monitoring, in consideration of the role that they
can play within two classic hubs of terror: mosques and prisons. These are, indeed, often considered
privileged places within which the contact between peers takes place. The imams are at the centre
of one of the first acts of the Consultation Table that is the proposal to establish a territorial register
of the imams. One of the first reports drawn up by the Council for Relations with Islam was the one
entitled “Public role, recognition and training of imams” (2016). In the text of the Pact on Italian
Islam, among the duties of the Islamic communities in the fight against radicalization, it is provided,
for example: “Promoting the training of imams and religious guides who, in view of the specific and
delicate role they hold among the community and the function that they may be called to perform
in places such as hospitals, reception centre, penal institutions etc., can also assume the role of
effective mediators to ensure the full implementation of the civil principles of cohabitation,
secularism of the State, legality, equality of rights between men and women, in a context
characterized by confessional and cultural pluralism (point 4)”; “Working concretely in order that
Friday sermon is performed or translated into Italian (point 9)”.
Beyond the mosques, the role of religious guides is explicitly considered central to religious
assistance in prisons. This approach is reflected in the Memorandum of Understanding between the
Ministry of Justice and the UCOII signed in 2015, to encourage the access of imams to the
penitentiary institutions. According to this protocol, 8 prisons were identified, for an experimental
project to be gradually extended to other prisons with Muslim inmates and a prayer room. In July
2017, following European guidelines and initiatives, the Parliament discussed the bill “Measures for
prevention of jihadist radicalization and violent extremism”. The bill, however, arrived in the Senate
discussion too late, on 21st of December 2017, the last day of the legislature. The proposal is
directed above all to second-generation migrants and Italian citizens, detained in prisons and/or
active on the web. It proposes the establishment of the National Centre on De-Radicalization (CRAD)
in the Department of Civil Liberties and Immigration of the Ministry of Interior. The CRAD annually
should elaborate national strategic plan for prevention. In order to implement the National Strategic
Plan, it proposes also the creation of Regional Coordination Centres on Radicalization in the
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Prefectures, as well as a Committee for monitoring the phenomena of radicalization and violent
extremism, with a particular focus on women and minors, working together with institutions,
members of the judiciary, police, worship personnel, and social workers.
First comments on radicalized biographies
From a first analysis of radicalized biographies (see Annex 1) emerges that the presence of
homegrown terrorists, rather than aligning the Italian jihadist scene with the European one,
fragments it, considering the coexistence of homegrown terrorist, with pre-existing local and
international networks. Halili’s arrest in 2015, indeed, follows that of Imam Abdel Rahman in Puglia,
a first-generation immigrant, accused of recruiting and indoctrinating possible militants. Moreover,
detectives are worried about the possible reactivation of weakened international networks after
the Arab Spring, especially concerning Tunisia, where many alleged jihadists belonging to the
Tunisian branch of Ansar al-Sharia, have returned after the fall of Ben Ali.
In Italy, therefore, no real attacks occurred (apart from that of Muhammad Game in 2009), and the
jihadist landscape is particularly heterogeneous. Nevertheless, in the last decade, political and
public rhetoric has tended to establish an unequivocal link between migration and terrorism,
transforming every migrant into a terrorist and every terrorist in a migrant. This context, in addition
to preparing the ground for what part of the literature now defines a “new Islamophobia”, entails
peculiar consequences for a country often considered transitional in international migration, whose
boundaries are often described as a possible gateway to access Europe. This, together with the
immaturity of the Italian Muslim second generations and the efficiency of the investigative bodies
– depending also on Italian long experience with home political terrorism – has often been
mentioned as one of the causes of the lack of massive attacks in Italy. The situation is anyway
challenged by new government settlement that has led to a tightening of positions on migration,
stressing the link between immigration and radicalization and national security as already
underlined.
In this first phase of the research, we focused on the identification of some significant biographies
and of the tools to be used in order to produce an analysis useful for understanding contemporary
Italian jihadist scene and how this affects migrants. It was decided to focus, in particular, on the
sociological and demographic characteristics of those people affected by deportation order for
security reasons, as this is one of the main tools in the Italian Government fight against terrorism,
especially after 2015. From January 2015 to September 2018, indeed, 328 expulsions were
implemented, 91 in 2018.
5.4 Public policies and current situation of Islam and Muslim inmates in Italian prisons
Data about religion in prisons and about radicalization are largely drawn from the reports of the
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Department of Penitentiary Administration (DAP) and the Antigone Association (association for
rights and guarantees in the penal system). They are updated as of the end of 2017.
Assessing Radicalization in Italian Prisons
Concerning radicalization, DAP has defined three categories of inmates at risk and as many levels of
alert:
1) people detained for crimes related to Islamic terrorism and common inmates having attitude
that reveal forms of proselytise or radicalization, therefore deserving of particular attention;
2) people detained for common crimes that show extremist ideology and are charismatic and
those showing attitudes assumed to have proximity to the jihadist ideology;
3) common inmates judged as “easily influenced”.
Different treatments are enacted depending on the level. Prisoners for Islamic terrorism are subject
to a special and restrictive detention regime, called high security (AS). It is a regime based on
circulars of the prison administration and not on laws, and therefore strongly discretional. In one of
its sub-circuits, the AS2, there are 62 prisoners for crimes linked to Islamic terrorism in different
prisons: Sassari (26), Rossano (19), Nuoro (11) (where there is a women’s section), Torino (2),
Ferrara (2), Brescia (1) and Lecce (1). Only 4 out of 62 have a definitive judgement, while 30 are in
custody, 16 are appealing (with a first instance conviction), 9 applicants and 3 with a mixed legal
position. To these 62 inmates, it has to be added 444 monitored inmates, with different alert levels.
The total is 506 inmates, 180 detained for common crimes but considered radicalized (and therefore
separated from others). The prisoners of the second level of attention are 150, while the suspected
followers are 114.
The Central Investigation Unit (N.I.C.) in collaboration with the Strategic Counter-Terrorism Analysis
Committee (C.A.S.A.) carries out the monitoring of the risk of radicalization. Data on life inside
prisons and contacts with the outside world are analysed on a monthly basis for first level inmates
and bi-monthly for second level ones (while for the third level inmates the control is executed only
when deemed necessary). In order to identify radicalized inmates, DAP has identified some
“indicators” of radicalization, following European guidelines, among which intensification of
religious practice, beard growth, exultation following jihadist attacks.
Data on foreigner and Muslim population in Italian Prisons
In Italian prisons, the 34.4% of the population is foreign (19,859, out of a total of 57,737). The largest
group was registered as Muslim, 36.1% of foreigners and 12.4% of the total number of inmates.
According to article 26 of the penitentiary regulation, indeed, a new inmate is asked to declare his
religion. However, most foreign prisoners preferred not to declare their faith. The DAP, thus, has
calculated the number of Muslims in Italian prisons, considering people coming from Muslim
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majority countries: 12,567 plus 44 converted to Islam in prison.
Taking into account only Muslim majority countries, most part of the people come from Morocco
(18% of the total foreigners), Albania (12.8%), Tunisia (10.5%), Nigeria (5.6%), Egypt (3.4%), Senegal
(2.3%), Algeria (2.3%). Overall, foreigners are detained for crimes against property (about 9,000),
crimes against the person (about 7,000), in violation of drug law (about 6,000), violation of foreign
law (about 1,500, 16% are Egyptians), 90 for mafia related crimes (Cuciniello, 2016).
Practicing Islam in Italian prisons
In Italy, only 23% of the prisons has spaces for non-Catholic cults, included social areas used
occasionally for praying, multipurpose rooms that can be used as a mosque or hall for the Orthodox
assembly and places exclusively reserved for a specific religion. In most cases, therefore, inmates
pray in their own cell.
Imams (as well as all the worship personnel on non-Catholic religions) can enter prison only if
inmates required for them and have to be authorized by the Ministry of the Interior. There are 25
authorized imams in Italian prisons, plus 41 volunteer assistants. Most of the “imams” are inmates
themselves, about 97. In 2015, the DAP signed a memorandum of understanding with the UCOII, in
order to allow the entry of authorized imams in 8 prisons. The protocol had to be extended to the
whole national territory, but more than two years after its start very little is known about it
(Cuciniello, 2016; Papavero, 2015; Istituto Superiore di Studi Penitenziari, 2012).
Muslims inmates, Islam, radicalization in Calabrian prisons
In Calabria there is no updated organic mapping (especially in relation to same historical periods).
There are 12 prisons, within which the is an average of 20% of foreign population, lower than the
national average of 35%, with a different distribution (Crotone has a higher rate of foreigners,
between about 40-50%, while Rossano around 20-25%). Of these foreign inmates, 51% are assumed
Muslim (considering as Muslims all those people coming from Muslim majority countries). The most
represented nationalities are Morocco, Egypt, Tunisia, Algeria and Albania. Even in this case, the
management of the religion is auto-organized by inmates themselves, in most cases praying in their
own cells or in common rooms for non-Catholic religions. There are not regular imams. Normally
the imam is an inmate himself, rarely the episodic entry of a volunteer imam is accredited.
Furthermore, there is a general lack of linguistic and cultural mediators. In most institutions a menu
for Muslims (but not an Islamic menu) is guaranteed for detainees requesting it.
Particularly interesting is the situation of the Rossano prison, hosting a High Security 2 (AS2) section,
where people convicted or awaiting trial for crimes related to international terrorism are detained.
The latest data from the association Antigone (updated to 06/30/2018) reported that there are 45
foreigners out of 244 inmates. The most represented nationalities are Albania, Tunisia and Iraq.
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There are two places suitable for Muslim worship, one of them only for AS2. In both cases they are
self-managed spaces by the inmates, who have never applied for an external imam. Of the 19
inmates AS2, 4 are definitively convicted and all are under observation for radicalization at level 1.
They can access the gym and other common areas outside their section, only in separate days and
times compared to other detainees.
First comments on Italian prisons
The main problem arising from the mapping and the analysis of official documents is that agents
and staff are often unprepared both concerning the treatment of foreign inmates in general and
Muslims in particular, and for identifying and facing radicalization. To address the problem, in the
last years DAP implemented some training programs, such as a course for the prevention of violent
radicalization and proselytism in prisons that involved 758 people and an Arabic language course
that involved 10 people in 2017. It should be underlined that the number of cultural mediators is
very little, around 34. In this situation, the main intervention strategy seems to be the securitarian
one, separating assumed radicalized from the rest of the detained population. In many cases, a
provision for expulsion follows the end of the detention period (50 cases in 2017).

6. Field research
As it was possible to see in the previous section about the preparatory work, the phenomenon of
radicalization has become in recent years a central theme for the security of European society and
nations, including Italy. This entailed a series of consequences in terms of actions especially in the
political, legislative and penitentiary fields, as well as in the common perception of the
autochthonous population, which has increasingly begun to associate radicalization with
immigration processes. However, all this has been carried out without a real support of scientific
evidence and/or in a limited number of contexts. Moreover, even the current scientific literature on
radicalization is based on narratives and hypotheses rather than on rigorous empirical evidence,
showing negative feelings and attitudes especially towards immigrants and Muslims, according to
an often ethnocentric and culturally insensitive perspective (see, for example, Atran, Axelrod , Davis,
& Fischhoff, 2017; Horgan, 2017). Starting from these limits, researchers have recently proposed
the need to conceptualize radicalization as a dynamic process and to examine the paths of
radicalization rather than the causes and static roots of the phenomenon, in order to better capture
its complexity (Horgan, 2008; 2017; see also report D3.3 “Stages of the radicalization and
deradicalization process”). Such a dynamic conceptualization recognizes the various mechanisms
that may underlie radicalization processes, which are incorporated into a situational and cultural
context (see report D3.2 “Risk mechanisms and desistance factors”). Although this approach
recognizes the importance of potential risk factors for radicalization, such as individual
characteristics (e.g. demographic data and mental health), personal experiences (e.g.,
discrimination and isolation) and the socio-cultural factors (e.g., historical events and conflicts
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between groups), its main objective is the way in which these risk factors can increase susceptibility
to radicalization (Horgan, 2008).
From this point of view, focusing on adolescents and young adults can be beneficial, given that they
probably represent the most vulnerable groups in terms of risk behaviors, including radicalization,
due to the various tasks and changes that individuals of these ages experience (e.g., identity issues,
new relationships with family and peers, adolescent impulsiveness, increased need for new
sensations; see, for example, Heinke & Persson, 2016).
Even more, immigrant adolescents, especially Muslim, residing in the European context can
probably present a particular vulnerability since they have to negotiate different social identities
and situations of high discrimination in a context of belonging to highly stigmatized ethnic and
religious minorities, as seen in preparatory work. However, it must be emphasized that most
statistics on terrorism suggest that most terrorist attacks in Europe have not been perpetrated by
Muslims, but by native Europeans in relation to ethno-nationalist and separatist issues (see, for
example, Europol, 2018). Nevertheless, the media reflector has globally built a highly problematic
image of Muslims (and more generally, and especially in Italy, of immigrants) as threatening,
dangerous and unreliable individuals.
Thus, although the radicalization and terrorist acts of a small minority of young immigrants and/or
Muslims do not actually reflect the related youth population, they have significant indirect effects
on general society and minority groups. In particular, the current socio-political climate in Europe,
fueled by powerful narratives and negative feelings about immigrants, Muslims and Islam, by
politicians and the media, is characterized by a drastic increase in discrimination, Islamophobia, hate
crimes, conflicts between groups and geographical segregation of immigrant and especially Muslim
minorities. As a result, these minorities seem to suffer from greater social, psychological and even
health difficulties (e.g., Johnston & Lordan, 2012). It is important to note that researchers suggested
that the rejection by the dominant culture, which is expressed for example with Islamophobia, is
particularly worrying given that such experiences can increase the disengagement of immigrant
adolescents from society and, therefore, increase their susceptibility to conforming to negative
stereotypes about radicalization, eventually leading to a cyclic and self-fulfilling prophecy (e.g.,
García Coll & Marks, 2017).
Despite the growing interest in the issue of radicalization among young immigrants and Muslims, as
mentioned, there is surprisingly little empirical research examining the factors that can increase the
risk of radicalization (García Coll & Marks, 2017). The limited existing theories about radicalization
have been heavily criticized as reductive, ethnocentric and fail to explain how situational and
contextual factors can contribute to changes in attitudes, beliefs and behavior of young people
(Horgan, 2017). It is important to underline that the anti-terrorism programs and policies that
revolve around the themes of radicalization and terrorism are, therefore, often based on ideas not
supported empirically (Patel, 2011) and have not addressed adequately this social problem, but
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could also contribute to perpetuating unfair negative attitudes towards immigrant and/or Muslim
adolescents (García Coll & Marks, 2017). This appears even more problematic if we consider that
the risk factors, as pointed out, are in general proper of all adolescents and, therefore, the process
towards radicalization can potentially interest also young, European autochthonous. According to
the framework so far outlined, what changes substantially may be the level of vulnerability, but not
the radicalization processes.
The field research presented here seeks to fill some of the gaps presented by the literature and
advance our knowledge of the processes that lead to radicalization, regardless of ethnic and/or
religious belonging. To do so, the research clearly compares young immigrants and/or Muslims with
young Italians. To achieve such an objective, we also focused on proposing and constructing
methodologies and measures able to grasp the definitions, risk factors and protection factors
related to radicalization and its development. This has been done by approaching youth and
relevant stakeholders in qualitative interviews as well as recruiting young people and adolescents
to participate in focus groups sessions or to take part in a specifically constructed survey. Overall,
through these different approaches, both young immigrants and native Italians, both Muslims and
non-Muslims, have been involved in order to ensure appropriate comparisons between groups that
bring out potential similarities and differences.
This approach arises both in connection with, and in addition to, the 3.2 and 3.3 reports of the Work
Package 3. As presented in these reports, our field research also tries to investigate the
radicalization process according to a dynamic and a process perspective, encompassing the
attention towards different risk factors and outlining some main mechanisms that can explain the
vulnerability to radical ideas and behaviors. In particular, our field research expands the perspective
for the following reasons:
a) the object of study is not exclusively jihadist radicalization, but the process of
radicalization understood, in a broader sense, as the process that leads to extreme ideas,
feelings and behaviors in favor of political, cultural and religious ideologies that can lead to
conflict and violence (McCauley & Moskalenko, 2011);
b) the participants represent a variety of ethnic and religious groups, dominant and nondominant, in order to ensure the comparison between these groups and grasp which
processes can be considered as more general and which are more anchored to situations
and contextual factors;
c) the methods used are more diversified, by adding to the interviews both focus groups and
the administration of a specific questionnaire, outlining a mixed-method approach, which
can be useful to better define the findings.
6.1 Identification of the target groups of participants
This section presents the participants involved or expected to be involved in the implementation of
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field research in its various methodological articulations: interviews, focus groups and survey.
Qualitative interviews
Contacts for qualitative interviews have been found out following a “snowball sampling” (Bichi,
2007), trying to maintain a representation of gender, country of origin, geographical location,
migratory paths (i.e. in the case of young migrants, primo migrantes as well as “second generation”
Muslims, minors and majors), adherence to the requirements and practices of Islam, belonging to
particular “readings” of Islam (i.e. sufism). Being a qualitative research, the representativeness, as
Corbetta (2014) underlines, is not statistical, but substantive.
In particular, concerning young migrants (aged 15-25), regional reception facilities for
unaccompanied migrant minors, as well as associations of young Muslims in the area, have been
involved. The criterion for the selection of the interviewees has been based on the circumstance
they declared themselves as Muslims, following Weber in considering the rationality of the religious
acting and thinking. As Boudon (2002) points out, according to Weber, the adherence to any belief
is explained by the fact that the subject has strong reasons to believe and that the beliefs make
sense to the subject. This discriminating criterion excludes from the analysis the so-called cultural
Muslims, not identifying themselves as religious, despite the persisting adherence to some
community and identity practices (such as abstention from alcohol or pork).
Concerning stakeholders, privileged observers (i.e. individuals whose role allows them to have a
privileged point of view) were involved. Therefore, religious leaders, imams, migration workers,
heads of local and national Islamic cultural associations, judges, directors of prisons, people directly
involved in the implementation of policies and practices relating to radicalization have been
contacted and interviewed. Some of these were Muslims, allowing to highlight in a peculiar way the
issue of the fight against radicalization within the religious discourse.
Focus Groups
As mentioned in the introduction to this section, young immigrants and Muslims are currently in the
spotlight in many of the public and scientific conversations on radicalization, especially in Italy;
however, their voices are not represented in empirical research. There is therefore a critical need
to consider the perspective of these young people on this issue because they can provide valuable
information on the potential paths underlying radicalization processes, which could remain
unrecognized. However, despite their hypothetical greater vulnerability, radicalization processes
can be conceived substantially similar beyond the ethnic and/or religious characteristics of young
people. Starting from these considerations and the resulting limitations, the focus groups with
young people were organized according to mixed groups of boys and girls with migratory and Italian.
Muslim and non-Muslim, backgrounds. In acquiring the point of view of those who work daily in
contact with these young people in different public and private institutions, several important
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stakeholders have also been involved in further focus groups.
The youth sample was recruited in two different regions: among public high schools with a student
population of at least 10% of immigrants in the medium- and small-sized cities of Cosenza, Crotone
and Vibo Valentia representative of the population of the Calabria region; among two migrant
communities in Palermo, the capital city of Sicily, with a significative presence of Muslim individuals.
After selecting the potential schools and communities, they were contacted by an invitation letter
and only those willing to participate in the research project were involved. Five focus groups were
carried out, each including 7 to 10 adolescents balanced for gender and aged between 14 to 19
years old, both second-generation migrants and Italian (Muslim and non-Muslim). Demographic
information was collected by specific questionnaire prior to the interview. Youth self-identified in
terms of ethnic and religious belongings. All the focus groups were conducted in Italian language.
The participants were given preliminary information about the aims of the meeting and the types
of the discussions as well as they were given a debriefing at the end of the focus.
The choice of this type of participants made it possible to expand the audience of young people to
listen, compared to other similar reports within the project, especially D3.2 and D3.3. In these
reports, they were especially considered youngsters monitored by Le Centre de prévention des
dérives sectaires liées à l'Islam (CPDSI). Our focus groups have, instead, specifically involved a group
of participants representative of the typical variety of the Calabria school system and of the
communities with a majority of Muslims in Sicily.
Regarding the focus groups with stakeholders, they were mainly selected according to their working
experiences with mixed groups of Italians and migrant youth in Calabria (within both associations
and schools). In total, the focus groups involved 16 stakeholders, balanced for gender, age and type
of responsibilities (e.g., director, social educator, teacher).
Questionnaire on radicalization and its processes, pathway, and determinants
Participants include immigrant and Italian, Muslim and non-Muslim youth, aged 14-20 years,
attending public high schools with a high concentration of immigrants or immigrant communities
with a majority of Muslims. The recruitment will be done both in Italy and in other European
countries interested to adopt the questionnaire (for each country we expect to collect data from at
least 200 adolescents). In Italy, the administration will be carried out both in Calabria and Sicily
regions in towns with more than 50 000 inhabitants. The questionnaire will be presented both in
Italian and English and it will be ascertained in advance that the participants know at least one of
these languages. Youth will self-identify in terms of ethnic and religious belongings.
The choice of different groups of participants will allow comparisons to be made with respect to the
objectives and hypotheses formulated according to the reference theoretical model, integrating the
results obtained in reports D3.2 and D3.3, which were largely limited to young jihadists and Salafists.
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6.2 Development of qualitative tools and instruments
Biographical interviews for young Muslim migrants
Young Muslim migrants have been interviewed with biographical interviews, so there is not a set
of question, even if some direction of investigation, as described below, have been chosen and
sometimes encouraged during the conversation; some of the interviewees didn’t speak Italian very
well and, in that case, the role of the researcher has been more active.
Direction of investigation for young Muslim migrants
 Biography and migration paths.
 Own religiosity and parents’ religiosity.
 Diasporic identity and belongings.
 Relationship with organized Islam organizations/people (mosques and imams).
 Perception of the radicalization phenomenon, especially of risks and possible causes.
 Feeling about suicide bombings.
 Direct or indirect experience of radicalization and possible solutions.
 The role of the religious discourse against radicalization.
Semi-structured interviews for stakeholders
Semi-structured interviews for stakeholders have been organized around the set of themes
described below. However, it has to be taken into account that specific questions have been
added, according to the main field of intervention of the interviewed stakeholder.
Themes for stakeholders
 Biography.
 Description of specific experience in working with Muslim migrants especially young
Muslims, or description of experience in working on Islamic radicalization.
 Direct (as Muslim) or indirect experience with Muslim communities.
 Perception of the phenomenon, especially of risks and possible causes with respect of young
Muslims.
 Direct or indirect experience of radicalization, underlying practices implemented or
suggested.
Focus group with adolescents
The focus groups with adolescents were specifically built based on previous qualitative psychosocial
literature on religious radicalisation and violent extremism among adolescents, especially
immigrant. The goal of the focus groups was to explore in detail the topic of radicalization and its
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definition starting from the youth perception about the terroristic events happened in Europe in the
last years, and by examining their reactions and emotions against the radicalization issues.
Based on previous qualitative research experiences, each focus group started with a short
presentation by each person for “breaking the ice”. Then, photo/visual elicitation sheets with some
relevant pictures of terrorist attacks were used as trigger points of the relevant discussions. Building
on this procedure, researchers conducting the focus group directed the discussion to the following
points:
 perception and attitudes about the terroristic events;
 risk factors influencing the affiliation to radical and extremist groups;
 definition of radicalization.
Before starting the research, a pilot focus group was carried out to ensure the feasibility of the
discussion and to verify the effectiveness of the guide questions. The pilot focus group confirmed
the efficacy of both the question route in terms of its clarity and the overall procedure. The guide
questions were related to four dimensions of inquiry:
 perception/attitudes on terroristic events;
 behaviours;
 difficulties of youth;
 definition of radicalization.
The detailed question route of the focus groups with adolescents is reported in Annex 3.
Focus group for stakeholders
The focus group for stakeholders was built by considering the information collected by the previous
related activities with youths and by modifying some parts of the question route.
The guide questions are related to three dimensions of inquiry:
 perceptions of the risk of radicalization in youth;
 experiences with young migrants;
 proposals for a wellbeing of young migrants.
The discussion started with a short presentation by each person for “breaking the ice”. Then,
photo/visual elicitation sheets with some relevant pictures of terrorist attacks will be used as trigger
points of the relevant discussions. Building on their knowledge of the events illustrated in the
pictures, the researcher will direct the discussion to the perceptions and feelings about the terrorist
attacks, their experiences with Muslim and non-Muslim immigrants, and their proposals to work
with youth to prevent terrorist involvement.
The complete question route of the focus group with stakeholders is presented in Annex 4.
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Questionnaire on radicalization and its processes, pathway and determinants
The starting point in designing the questionnaire was the definition of radicalization, as presented
by scientific literature. Radicalization refers to the social and psychological process of increasing
commitment to extreme beliefs, feelings, and behaviours in support of an ideology that favours
intergroup conflicts and violence (Horgan, 2009; McCauley & Moskalenko, 2008). Radicalization can
occur in any religious, cultural, or political group (McCauley & Moskalenko, 2011).
Based on this perspective, the questionnaire (a first draft is detailed in Annex 5) on Radicalization
and its processes, pathways, and determinants has been designed at the University of Calabria. The
aim of the questionnaire is to investigate antecedents, mediating and moderating factors, and
outcomes of radicalization in adolescents aged between 14 and 20 years. In order to design a good
instrument, we first identified the main areas of investigation by considering the current literature
as well as the topics of the WP5 of the PRACTICIES project. Next, a draft of the questionnaire was
sent to the partners of the project who were interested to use it in their own country, requesting
them to collaborate with us to collect the data. We also asked them to revise the questionnaire by
providing comments and suggestions to improve the instrument. After receiving comments and
suggestions from the partners from Spain, France and Austria, we will revise the first draft of the
questionnaire and generate the final version.
The questionnaire will be delivered online with the support of an open source platform and will be
administered in three European countries by the researchers who are currently involved in the
PRACTICIES project: Italy, Spain, and France. Moreover, the colleagues from Salzburg also showed
interested in adopting the questionnaire, but they will decide in occasion of the steering committee
meeting which will be held on October 25-26 at the University of Calabria (Italy).
The questionnaire is mostly focused on the so-called “religious” radicalization from the point of view
of different group of youth (Italian and immigrant, Muslim and non-Muslim) with the aim of
understanding the psychology of youth who may be susceptible or resistant to becoming radicalized
(Lynch, 2013).
The questionnaire consists of three main parts.
1. The aim of the first part, called “Me”, is to gather information on demographic (e.g., gender,
date of birth, school, and residence type.) and social issues (e.g., religious belonging.). It
includes 9 items which are based on an open-ended answer modality or on a fixed list of
answer options providing a structured survey response. In the last case, a multiple-choice
answer was allowed.
2. The second part of the questionnaire is related to “My family”. It consists of 13 items. The
first open ended questions collect information about family origin (e.g., What is your
mother’s country of origin? How long has your mother been in Italy?). The remaining items

Page 25 of 65

Practicies | 740072
D5.7 – Interviews and Focus Groups for young migrants
consist of a fixed list of answer options aimed at exploring other family issues (e.g., What
religion do your parents consider themselves to be a member of? How important is the
religion your mother consider herself to be a member of in her life? How do you consider
your family’s socioeconomic status?).
3. The third, fourth, fifth and sixth parts of the questionnaire include a set of standardized
instruments, which aim to explore the influence of psychological constructs on radicalization
risk. A set of standardized instruments were selected in order to conjugate the aims both of
the PRACTICES general project and those of the WP5. In this perspective, we included specific
questionnaires to measure, for example, “Attitude toward Religion”, “Perceived
Islamophobia” “Perceived Religious Discrimination”, “Well-being and Mental Health”,
“Multicultural ideology”, “Social Identity”, “Determinants of Radicalization”, “Radicalism
Intentions”, and other scales aimed at measure “School Climate”, “Ethnic-Religious
Socialization”, and “Peer Cultural Socialization”.
Based on the aforementioned considerations, we provide a conceptual framework of the research
presented as a hypothesized model in Figure 2.
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Figure 2. Conceptual model and summary of the hypothesized relationship.

The questionnaire will be available online, but it will be consistent with all the relevant data
protection legislations according to the scientific ethical issues as well as the rules fixed by the
PRACTICIES consortium. In the first page of the questionnaire all the important information will be
included such as “Welcome message”, “Data protection” and “Notes for completion” as well as a
consent form that will be signed by each participant before starting the survey session.

6.3 Application of the research tools
Interviews with young Muslim migrants
Interviewed young Muslims were aged between 15-25. They have been contacted through facilities
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for unaccompanied migrant minors, students’ associations of young Muslims, Islamic cultural
centres in the region of Calabria. In total, 24 young Muslims have been interviewed: 16 primo
migrantes arrived in the last two years; 3 born in Italy; 4 arrived more than 5 years; one converted.
Interviews with stakeholders
Concerning stakeholders, privileged observers (i.e. individuals whose role allows them to have a
privileged point of view with respect to the radicalization phenomenon) were involved in the survey.
In total, 30 stakeholders have been interviewed: 20 working with migrants with different roles
(lawyers, social workers, psychologists, directors of reception facilities for migrants); 6 Muslim
cultural mediators working with young people; 3 imams/directors of Islamic centres; 1 district
attorney. The latter was not registered because of internal security reasons.
Focus group with adolescents and stakeholders
Each focus group was comprised of 7 to 10 participants. The participation was voluntary, for the
adolescents was also obtained the informed consent from school principals and parents, it was in
accordance with the main relevant ethical processes and the AIP (Italian Psychological Association)
ethics (see https://www.aipass.org/node/11560).
The focus group was conducted in a quiet room inside the school or at university and lasted
approximately one hour. The participants were seated in circle, so they could see each other. Before
starting the discussion, researchers asked for audio-recording the focus group session and reminded
the participants that they had freedom to choose to answer or not to any questions as well as they
could withdraw at any time, without repercussions. Then, the researchers explained the purpose of
the session, underlined the respect for confidentiality and anonymity, co-established with
participants the common norms, such as respecting the turn and the point of view of others.
During the focus groups, participants were granted an opportunity to introduce themselves to
everyone. One moderator and one observer, two Italian experienced researchers, thanked
participants for their attendance. Both indicated that they were interested in the insights and
opinions of participants on the causes of violent radicalization and risk behaviour in their life
context, especially within the Muslim community. The moderator spoke warmly as well as
respectfully and attempted to cultivate a friendly, supportive, and accepting atmosphere.

The moderator then posed each question and conducted the conversation with prompts and
probes, trying to offer every person an opportunity to share their opinions and intuitions. As
mentioned, photo/visual elicitation sheets were used, and participants were also invited to talk for
few minutes in couple about their familiarity and knowledge about the events that picture
represented, and then their feedback was shared in group. The focus group steered towards the
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issues under investigation using narrative and reflexive questions which included perceptions,
feeling, reactions and attitudes.
Questionnaire on Radicalization and its processes, pathway, and determinants
As next steps in the implementation of the questionnaire, it will be translated and validated in a
variety of languages according to the partners’ country needs and the suggestions of the
International Test Commission (https://www.intestcom.org/). Pilot studies, however, will be carried
out to assess language and clarity of exposition.
As mentioned before, the administration of the questionnaire will be achieved with the support of
a specialized software to manage online survey. During the data collection phase involving mainly
students, a researcher will be present to supervise the participants as they complete the
questionnaire. In some other cases, if needed, a paper-pencil modality will be also allowed. The
questionnaire will be distributed to participants, who are asked to fill it out and return it to the
researcher. Online survey through Internet offer advantages in terms of presentation of the
questionnaire, sampling, and achieving a larger number of participants who will complete the
questionnaire in a comfortable way.

7. Ethics aspects
The three means of primary research organized (interviews, focus groups and survey) have followed
the internal procedure of ethical approval and supervision of the activity enabled in the project. This
is a particularly important requirement given that the persons called to collaborate in the research
are part of different special groups considered at risk (minors, prison inmates).
From the examination carried out by the Data Protection Officer and the Ethics Advisory Board of
the project, it is considered:
 Measures to inform all participants about the voluntariness of their involvement and they
may be withdrawn at any point are satisfactory. In particular, it is foreseen that participants
will be informed they have the option of omitting questions they do not want to answer.
 Active and individualized consent for participation has been obtained.
 Data will be treated anonymously and with full confidentiality and, when published, it will
not be identifiable as theirs.
 No information is deliberately withheld from participants about the research purpose or
procedure. In particular, face-to face participants will be debriefed at the end of their
participation.
 Measures put in place in order to minimize potential risks have been considered sufficient.
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The revised ethics aspects are presented in detail in D9.11 (Ethics Advisory Board activity report)
comprising the preliminary examination and the monitoring of the research in place.

8. Conclusions
In Italy 4% of the population is estimated to be of Muslim religion (around 2 million individuals). In
Calabria are estimated 23.560 Muslims, a population that compared to 2011 has grown by 19%, one
of the highest rates in Italy. Starting from these and other meaningful data about the current
situation concerning migration, religion and radicalization, the main traits and goals of the field
research are described in the deliverable.
The comprehensive analysis of the context shows that the process of ensuring equitable
representation of the Italian Islamic community at the institutional level and for the recognition of
the places of worship has never reached the goal of establishing an “Intesa”, the formal agreement
with the Italian government. The failure is mainly due to conflicts and rivalry between different
components of the Islamic community and to discontinuous commitment and unclear institutional
process enforced by national authorities. This represents an unresolved issue spanning several years
and several generations of migrants and Muslims in Italy that still today undermines the process of
integration.
While until 2009 a scarce phenomenon of radicalization has been observed in Italy (with the
exception of the presence of some “lone actors” and a basic network of jihadists devoted to
trafficking of documents and arms), from 2009 onward the authorities began to monitor the growth
of a micro-community of Italian-speaking subjects across the national territory openly embracing
jihadism and mainly interacting online. The government in Italy has adopted over the years several
initiatives to prevent and fight against terroristic attacks and violent radicalization, based on specific
laws and judicial investigation tools as well as monitoring and prevention measures. These measures
are currently particularly active and enforced in prisons, where the Central Investigation Unit (N.I.C.)
in collaboration with the Strategic Counter-Terrorism Analysis Committee (C.A.S.A.) are monitoring
the risk of radicalization. In the last year 506 inmates have been monitored, with different alert
levels. Sixty-two of them are detained for specific crimes linked to terrorism and 180 are detained
for common crimes but considered radicalized (and therefore separated from others). The prisoners
of the second level of attention are 150, while the suspected followers are 114. From January 2015
to September 2018, indeed, 328 expulsions were implemented overall in Italy, 91 of which occurred
in 2018. It has to be mentioned that in Italy no real attacks happened (apart from that of Muhammad
Game, detailed in Annex 1), and the jihadist landscape is particularly heterogeneous. Nevertheless,
in the last decade, political and public rhetoric has tended to establish an unequivocal link between
migration and terrorism.
Given the current situation, a set of tools for conducting the field research has been devised. These
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are: semi-structured interviews and focus groups with young migrants and adolescents, semistructured interviews and focus groups with stakeholders, quantitative survey on radicalization,
pathways and determinants.
Interviews involved 24 young migrants and 30 stakeholders, recruited according to a snowball
sampling procedure. The sample for the focus groups was recruited among public high schools in
Calabria, in the cities of Cosenza, Crotone and Vibo Valentia, and in Muslim communities in Sicily.
Each focus group included 7 to 10 adolescents (half Muslims of second generation and half not
Muslims) aged between 14 to 19. Stakeholders are privileged observers (i.e. individuals whose role
allows them to have a privileged point of view on the phenomenon), such as: religious leaders,
migration workers, heads of local and national Islamic cultural associations, judges, director of
prisons, people directly involved in the implementation of policies and practices related to
radicalization. The stakeholders were selected based on their experiences of working especially with
migrant and Muslim adolescents: mostly associations, schools, and other actors promoting
integration, social cohesion and/or contrast and control of the radicalization process. The focus
groups involved 16 stakeholders. The participants of the survey on radicalization and its processes,
pathway, and determinants will be recruited among public high schools and Italian migrant
communities, as well as within other European countries that showed interest in adopting the
questionnaire (namely Spain, France, and Austria). The survey will be conducted with the support
of specialized software tools able to manage online questionnaires and will involve around 800
migrant and autochthonous, Muslim and non-Muslim, adolescents.
All the instruments that have been applied (or are about to be applied) during the field research
have been built based on previous qualitative psychosocial literature on religious radicalization and
violent extremism among adolescents, especially immigrant. The goal of the field research is to
explore in detail the topic of radicalization starting from the youth perception about the terroristic
events happened in Europe in the last years, and by examining their reactions and emotions against
the violent radicalization issue. Overall, the expected results will help us understand the extent and
the common traits of the phenomenon, and especially the related risks and possible causes that
could emerge from direct or indirect experiences of radicalization.
All these findings and results will be available within the forthcoming deliverable D5.8 –
“Quantitative and qualitative analysis of semi-structured interviews, focus groups and
questionnaires” that will be released on project month 24.
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Annex 1 - Main episodes of jihadism in Italy from 2000 onwards
2001-2002: In Italy emerge the first “lone actors”, acting independently from organized networks.
In Agrigento (2001) and in Milan (2002) attacks are perpetrated by Domenico Quaranta, a twentynine-years-old with mental disorders, converted to Islam while in prison.
2003 and 2004: a thirty-three-year-old Palestinian-born Muhannad al-Khatib and a thirty-six-yearold Moroccan, Moustafa Chaouki, are the only victims of their own attacks. Both have no links with
organized cells and have been experiencing depression. These events take place at a time when
jihadist networks, weakened by arrests at the beginning of the millennium, organize few activities.
2007: Three different operations in Perugia, Milan and Sellia Marina (Calabria), highlight the
presence of local centres of radicalization, disconnected from international networks, and using
websites. The first group includes Imam Mostapha el-Korchi, forty-year-old responsible for the small
al-Nour mosque in Ponte Felcino, believed to spread radical ideas, aiming at the recruitment of
young people (including second generation), for terrorist ends. In the second operation, the Digos
of Milan arrest two Moroccans, accusing them of planning attacks against various objectives in
Milan and Brianza. In the third, authorities sent three Moroccans to trial, including the imam of the
Sellia Marina mosque and his son (see point 3). The majority of the subjects involved were firstgeneration immigrants, Moroccans, arrived in Italy in adulthood and poorly integrated into the
Italian society. Moreover, in all three cases the mosque plays a central role.
2009: On October 12, Muhammed Game, a 35-year-old Libyan, in Italy from 6 years, attacks the
Santa Barbara military station causing serious injuries to himself, and minor injuries to two soldiers.
According to detectives, his radicalization took place only in the previous year, after he suffered
economic and health problems. The investigation lead to the arrest of two other accomplices. At
the trial, Game is sentenced to 14 years, the others to 4 and 3 and a half. Even if it is controversial
if the Game case can be considered an episode of autochthonous radicalization – since the bomber
arrived in Italy as an adult – his radicalization process took place in Milan. In any case, the leaders
of Italian antiterrorism see the episode as a watershed. In the 2009 report to the parliament the
Intelligence indicates its concern for the sudden operational activation of subjects present on the
national territory that, outside of structured network, elaborate on their own hostile projects,
adhering to the call of the global jihad. This concern for the first time is extended to the so-called
second-generation, whose eventual situation of economic-social or emotional discomfort, would
have pushed to adhere to the violent radicalization. The authorities begin to monitor the growth of
a micro-community of Italian-speaking subjects across the national territory openly embracing
jihadism mainly interacting online. In this community, there are converted (such as Barbara Aisha
Farina, second wife of a Senegalese imam, repatriated with the family, author of jihadist blogs and
newspapers), and second generation, or even integrated first generation.
2012: The investigation called Niriya, started in 2009, leads to a series of arrests in Cagliari, Milan,
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Palermo, Pesaro, Salerno and Cuneo. One of the main objectives of Niriya is Andrea Campione, a
twenty-eight-year-old framer (named Abdul Wahid As Siquili after his conversion to Islam).
Described as a quiet and good worker, according to the authorities, Campione have a double life on
the internet, where he is one of the most active members of the Italian online jihadist scene.
The investigation conducts also to Mohamed Jarmoune, a young Moroccan resident in Niardo,
Valcamonica. As a teenager, Jarmoune, born in Morocco in 1991 but raised in Italy, have been a
member of the Italian online jihadist community. In October 2011, Digos of Brescia, worried by the
growing radicalism of the young, opens an investigation on him, intercepting communications and
monitoring his movements, especially on the internet. Having realized that his research are being
directed towards the identification of possible sites for an attack (as the Milan synagogue), in 2012
Jarmoune is arrested, accused of having trained an unknown number of people and giving them
instructions on preparation and use of explosive materials and firearms. In May 2013 he was
sentenced to 5 years and 4 months imprisonment and is considered the first case of “pure”
indigenous jihadist in Italy judged by a court.
In the same year, a young Brescian rapper Anas el-Abboubi, of Moroccan origins, migrated to Italy
at the age of 7, goes to the police headquarters in Brescia to request permission to organize a
demonstration against the film “The innocence of Muslims”, considered anti-Islamic. El-Abboubi
also declares that he intends to burn Israeli flags and to present writings against the American
president, Barack Obama, during the demonstration, asking news about Jarmoune. The Digos of
Brescia decided to open a file on his account.
At the end of 2012, El Abboubbi opens the Italian branch of Sharia4, European organization
considered close to international jihadism that however is irrelevantly diffused.
2013: Fearing the imminence of an attack by El Abboubbi, in 2013 Digos arrests him, but he is
released as considered just an occasional and passive consumer of jihadist propaganda. The same
year he changes his name and leave for Syria.
A similar path is followed by the convert Giuliano Ibrahim Delnevo. He has tried to create a specific
Italian jihad scene, without succeeding, so he begins to look for contacts abroad on the Internet. In
2013 he arrives in Syria, where he dies, the first Italian known who died in Syria fighting against the
regime of Bashar al-Assad.
2015: El Madhi Halili, twenty-three-years-old with Moroccan origins, born and raised in Italy, an
Italian citizen, is arrested in Turin. He has published the first organic publication in Italian on the socalled Caliphate, entitled “The Islamic State: a reality that would like to communicate to you”. Even
in this case, detectives fear he was about to realize his theoretical purposes. Halili had already been
arrested in the context of a larger investigation called “Balkan Connection”, coordinated by the
Brescia Prosecutor’s office, that had also led to the arrest of Elvis Elezi, a twenty-one of Albanian
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origin, accused of facilitating the transfer to Syria of Anas El Abboubi. Halili had been sentenced to
two years of imprisonment with conditional suspension, for inciting to terrorism. Despite this, his
radicalization process continued.
2018: in April a minor Italian citizen of Algerian origin, enrolled in a higher institute in Trieste, is
arrested. He is one of the main animators of the telegram channel “Khilafah News Italy” as well as
several propaganda channels of Isis (on Youtube, Google Photos and Google Drive), among the main
tools of the Caliphate narrative in Italian and specifically addressed to “lone actors”.
This case is particularly relevant also because for the first time the judge provides for the young a
process of de-radicalization, which includes among other things the accompanying by an imam.
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Annex 2 – The new Security and Immigration regulation: a preliminary overview.
Proposed by the Minister of Interior Matteo Salvini and approved by the Council of Minister on
24/09/2018.
It provides a set of laws concerning the managing of migration and immigrants in Italy, together
with some provision on security and securitarian fight against organized crime, in particular mafia
and international terrorism. Despite it never cites Islamic radicalization, those provision concerning
terrorism appear to be particularly directed to foreign origin people, taking for granted religious
belonging.
The main changes on the immigration side are to be found on the one hand on the prevention of
asylum-seekers, waiting for the recognition, from being inserted in the SPRAR system, i.e. the public
integrated reception facilities, now provided only for asylum holders and unaccompanied minors;
on the other the abrogation of the so called “humanitarian protection” and the related residence
permit for humanitarian reasons, previously issued when the conditions for the recognition of
refugee status or subsidiary protection are not met, but there are serious reasons to receive the
immigrant, of a humanitarian nature or linked to constitutional or international obligations of the
Italian State.
It also makes explicit, institutionalizing, the link between immigration and terrorism. In particular,
the art.14 adds an article (10bis) to the Law on Citizenship, providing for the revocation of citizenship
for those who have reported final convictions for crimes linked to terrorism or subversion of the
constitutional order, including the assistance to members of subversive and terrorist associations
(articles 270-ter and 270-quinquies.2, c.p.). The revocation is adopted by a decree of the President
of the Republic on the proposal of the Minister of the Interior, within three years of the sentence of
conviction for the listed crimes. In Chapter II rules more specifically addressing terrorism are
introduced. In particular article 19 concerns the rental of vehicles, providing that car rental agencies’
operators have to communicate the identification data of customers to law enforcement agencies,
to ensure that they do not have any reports or proceedings related to terrorism. Article 20 provides
for a series of measures aimed at strengthening local and national police communications on
suspected terrorists; art 22. enlarge the possibility of imposing the so-called sport DASPO (art.6 of
the law 401/1989 prohibiting the access to places where sporting events take place) to people are
suspected of terrorism or affiliation to international terrorist groups, or to take part in a conflict in
foreign territory in support of a terrorist organization.
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Annex 3 - Focus group question route for adolescents
Introduction
Thank you all very much for coming. We greatly appreciate you being here. We know finding time
for things like this can be hard. So, thank you. We have asked you all to come here today to share
with us some opinions and ideas on a specific argument. We’d like if all you participate in the
discussion, with reciprocal respects of ideas and opinions. The conversation will be recorded if you
agree, just for convenience to not write and not lack attention at your discussion, but I ensure you
that the contents of the conversation will be anonymized.
Sensibilization
This conversation will be confidential, so I’ll ask you an active conversation and more important I ask
you to respect the turn in the discussion, no speak one on the other. There are no right or wrong
answers, and you do not have to agree with each other. So, I don’t know if you know each other but
will be kind if everyone present him/herself to other. I can start… (researcher says the name and
someone about himself).
Perception/attitudes on terroristic events
Now I give you a sheet with some pictures. You can see it in couple and discuss each other, few
minutes.
(Researcher encourages the discussion starting from their knowledges about the pictures).
Now, I’d like to ask you something about your reaction to hearing about these events in the news.
We want to understand how you have handled hearing about these events, or any reactions you
might have had to them in your daily lives. These can be everything from “no reaction” or little things,
or even big reactions. It can be some of the emotional reactions we talked about before, or some
things that you or others have done in response to these events.
(Researcher encourages the discussion about how they learn terrorist attack information,
him/herself and family’s reactions, etc.)
Behaviours
We know that some youth like you reply to these events participating in radicalist and extremist
organizations. What do you think about these peers, about their behaviours, their reasons, etc.?
Difficulties of youth
Do you think that people involved in radicalized and/or extreme behaviours had some difficulties and
problems that encouraged them to embrace this type of life? If yes, can you describe these difficulties
and problems?
Definition of radicalization (brainstorming)
In our discussion, we often used the term “radicalization” and correlated words. How do you define
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its meaning? Generally, what do you think about this word?
(Researcher encourages the discussion helping a co-building of a definition, by also asking
adolescents’ ideas about the use of the term in fields like religion, media communication, etc.)
Conclusion:
Researcher gives back to the group the key-words emerged during the discussion, asks for any
questions or doubts and closes the discussion and thanks for participation.
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Annex 4 - Focus group question route for stakeholders
Introduction
Thank you all very much for coming. We greatly appreciate you being here. We know finding time
for things like this can be hard. So, thank you. We have asked you all to come here today to share
with us some opinions and ideas on a specific argument. We’d like if all you participate in the
discussion, with reciprocal respects of ideas and opinions. The conversation will be recorded if you
agree, just for convenience to not write and not lack attention at your discussion, but I ensure you
that the contents of the conversation will be anonymized.
Sensibilization
This conversation will be confidential, so I’ll ask you an active conversation and more important I ask
you to respect the turn in the discussion, no speak one on the other. There are no right or wrong
answers, and you do not have to agree with each other. So, I don’t know if you know each other but
will be kind if everyone present him/herself to other, I can start… (researcher says the name and
someone about himself).
Perception of terrorist attacks and risk of radicalization in youth:
Now I give you a sheet with some pictures. You can see it in couple and discuss each other, few
minutes.
(Researcher encourages the discussion starting from their knowledges about the pictures).
Now, I’d like to ask you something about your reaction to hearing about these events in the news.
We want to understand how you have handled hearing about these events, or any reactions you
might have had to them in your daily lives. These can be everything from “no reaction” or little things,
or even big reactions. It can be some of the emotional reactions we talked about before, or some
things that you or others have done in response to these events.
(Researcher encourages the discussion about how they learn terrorist attacks information,
him/herself and family’s reactions, etc.)
(The discussion will be direct to the risk of involvement of youth in terrorist attack).
Experiences with young migrant
(Researcher encourages the discussion asking for their experiences with Muslim and non-Muslim
young immigrants)
Proposals for a well-being of young migrant
(Researcher encourages the discussion asking proposals on how to structure prevention programs
on radicalization for youth)
Conclusion:
Researcher gives back to the group the key-words emerged during the discussion, asks for any
questions or doubts, and closes the discussion and thanks for participation.
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Annex 5 - Questionnaire on Radicalization and its processes, pathway, and determinants
This information will assist us in describing the sample in this study. All information is strictly
confidential and will be reported in group form only.
PART I: ME
1.

Gender:

□ Male

□ Female

2.

Date of birth: ______ / ______/ ____________

3.

Country of birth: □ Italy

□ Neuter

□ Another country (please specify) ______________
IF THE ANSWER IS “ITALY”, SKIP TO THE QUESTION N. 5

4.

How long have you been in Italy?
____________ year(s) ____________ month(s)

5.

Do you attend school?
□ Yes, I am a ending middle school
□ Yes, I am a ending high/secondary school
□ Yes, I am a ending voca onal school
□ Yes, I am a ending technical school
□ No, I am not a ending school

6.

Who do you live with? (please tick all people that live with you).
□ Mother
□ Father
□ Sister(s)
□ Brother(s)
□ Grandfather or Grandmother or both of them
□ Partner of my mother
□ Partner of my father
□ Other ___________________

7.

What religion do you consider yourself to be a member of? Please tick just one answer.
□ No religion/Atheist/Agnostic
□ Christian Roman Catholic
□ Christian Protestant
□ Cristian Orthodox
□ Muslim Sunni
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□ Muslim Shia
□ Muslim Sufi
□ Jewish
□ Buddhist
□ Hindu
□ Animistic
□ Other (please specify the exact denomination) ____________________________________
8.

9.

How much important is the religion you consider yourself to be a member of in your life?
Please answer this question on a scale from 1 to 5, where 5 is the most important.
Not at all
important

Slightly
important

1

2

Somewhat
important
3

Moderately
important
4

Absolutely
important
5

How often do you participate in activities held by religious organizations (i.e. youth group,
lectures)? Approximately, specify how many times per month you participate in these activities. If you never participate in
this type of activity enter 0 (zero).

Religious rites and ceremonies: ___________
Youth group, conferences, etc.: ___________
PART II: MY FAMILY
10. What is your mother’s country of origin?
□ Italy

□ Another country (please specify) ______________
IF THE ANSWER IS “ITALY”, SKIP TO THE QUESTION N. 12

11. How long has your mother been in Italy?
____________ year(s) ____________ month(s)
12. What is your father’s country of origin?
□ Italy

□ Another country (please specify) ______________
IF THE ANSWER IS “ITALY”, SKIP TO THE QUESTION N. 14

13. How long has your father been in Italy?
____________ year(s) ____________ month(s)
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14. What is your grandmothers’ and grandfathers’ country of origin?
MATERNAL grandmother

□ Italy

□ Another country (please specify) ______________

MATERNAL grandfather

□ Italy

□ Another country (please specify) ______________

PATERNAL grandmother

□ Italy

□ Another country (please specify) ______________

PATERNAL grandfather

□ Italy

□ Another country (please specify) ______________

15. What religion do your parents consider themselves to be a member of? Please, tick one for
mother and one for father.
Mother

Father
No religion/Atheist/Agnostic
Christian Roman Catholic
Christian Protestant
Cristian Orthodox
Muslim Sunni
Muslim Shia
Muslim Sufi
Jewish
Buddhist
Hindu
Animistic
Other (please specify the exact denomination)

16. How important is the religion your mother consider herself to be a member of in her life?
Please answer this question on a scale from 1 to 5, where 5 is the most important.
Not at all
important

Slightly
important

1

2

Somewhat
important
3

Moderately
important
4

Absolutely
important
5

17. How important is the religion your FATHER consider himself to be a member of in his life?
Please answer this question on a scale from 1 to 5, where 5 is the most important.
Not at all
important

Slightly
important

1

2

Somewhat
important
3

Moderately
important
4

Absolutely
important
5

18. How often does your family participate in activities held by religious organizations (i.e. family
group, lectures)? Approximately, specify how many times per month you participate in these activities. If you never
participate in this type of activity enter 0 (zero).

Religious rites and ceremonies: ___________
Family group, conferences, etc.: ___________
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19. Which is the highest level of education achieved by your parents? Please, tick one for mother
and one for father.
Mother

Father
No education
Primary/Elementary school
Middle school
Vocational education
High school graduate
Graduate/professional degree (e.g., Master’s degree, PhD)

20. What are your parents’ current occupation or employment? If he or she is retired use his/her
most recent occupation. Please, tick one for mother and one for father.
Mother

Father
Artisan
Manual worker
Shop keeper
Office worker
Teacher
Businessman
Manager
Freelance
Other (specify)

21. How do you consider your family’s socioeconomic status? We ask you to answer this question
on a scale from 1 to 5, where 5 is excellent.
Poor
1

Fair
2

Good
3

Very good
4

Excellent
5

22. How do you consider your family’s socioeconomic status compared to your friends? We ask
you to answer this question on a scale from 1 to 5, where 5 is excellent.
Poor
1

Fair
2

Good
3

Very good
4

Excellent
5
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PART III: BELIEFS AND PERCEPTIONS
The Sahin-Francis Scale of Attitude toward Religion – Adapted
(Francis, Sahin, & Al-Failakawi, 2008)
Please answer the following questions about your thoughts on your religion by indicating how much
you agree or disagree with the following statements.
1
2
3
4
5
Never Rarely Sometimes Often Very Often
1. I want to obey God’s law in my life.
2. Belief in God means much to me.
3. I believe that God listens to prayers.
4. God is very real to me.
5. God helps me to lead a better life.
6. I like to learn about God very much.
7. I love to follow the life traditions and
practices of my religion.
8. I feel that I am very close to God.
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Perceived Religious Discrimination by Adults/Peers Scale (Way, 1997)
Now we would like you to please think about your experiences with OTHER STUDENTS, TEACHERS,
and PEERS by indicating the response that best describes how often these things have happened to
you.
How often do you feel that OTHER
STUDENTS in SCHOOL…
1. … think that you WON’T know the
answer in class because of your religion?
2. … treat you with less respect because of
your religion?
3. … are suspicious of you because of your
religion?
4. … call you names because of your
religion?
5. … treat you unfairly because of your
religion?

1
2
3
4
5
Never Rarely Sometimes Often All the time

How often do you feel that TEACHERS in
SCHOOL…
6. … are afraid of you because of your
religion?
7. … treat you like you’re NOT as good as
them because of your religion?
8. … don’t listen to your thoughts on things
because of your religion?
9. … treat you unfairly because of your
religion?
10. … treat you like you’re NOT smart
because of your religion?

1
2
3
4
5
Never Rarely Sometimes Often All the time

How often do you feel that PEERS you
don’t know OUTSIDE OF SCHOOL…
11. … treat you with less respect because of
your religion?
12. … are afraid of you because of your
religion?
13. … treat you like you’re NOT as good as
them because of your religion?
14. … insult you because of your religion?
15. … are uncomfortable around you
because of your religion?

1
2
3
4
5
Never Rarely Sometimes Often All the time
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Perceived Islamophobia Scale (Kunst et al., 2012)
Please rate how much you agree with the following questions about Italians’ perceptions of Islam
and Muslims, using the items below.
1

2

Strongly
Disagree

Disagree

3
Neither
Agree nor
Disagree

4

5

Agree

Strongly
Agree

1. Many Italians avoid Muslims.
2. Italians are suspicious of
Muslims.
3. In general, Italians trust
Muslims.
4. Overall, only few Italians are
afraid of Islam.
5. Most Italians feel safe among
Muslims.
6. Many Italians get nervous in the
presence of Muslims.
7. A lot of Italians are afraid that
Muslims are going to take over
Italy.
8. Many Italians fear an
“islamization” of Italy.
9. A lot of Italians consider Islam a
threat to Italian values.
10. Italian media always presents
Muslims as dangerous people.
11. Islam is always presented as a
threat to Italian culture in the
media.
12. Italian media spreads a lot of
fear of Muslims and Islam.
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PART IV: IDEOLOGY, WELL-BEING, IDENTITY
Youth Self Report (Achenbach & Rescorla, 2001)
Below is a list of items that describe people. Use the scale below to indicate how much each item
describes you now or within the past 6 months.
1
Not at
all true

2
Slightly
true

3
Moderately
true

4
Mostly
true

5
Completely
true

1. I am afraid I might think or
do something bad
2. I feel that I have to be
perfect
3. I feel that no one loves me
4. I feel worthless or inferior
5. I am too fearful or anxious
6. I feel too guilty
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Multicultural ideology (Berry & Kalin, 1995)
Please indicate the extent to which you agree or disagree with each of the following statements,
using the following 5-point scale where 1 means “Strongly disagree” and 5 means “Strongly agree”.
1

2

Strongly
Disagree

Disagree

3
Neither
Agree nor
Disagree

4

5

Agree

Strongly
Agree

1. We should recognize that cultural
and ethnic diversity is a
fundamental characteristic of the
Italian society.
2. We should help ethnic and racial
minorities to preserve their cultural
heritages in Italy.
3. In Italy, it is best if all people forget
their different ethnic and cultural
backgrounds as soon as possible.
4. A society that has a variety of
ethnic and cultural groups is more
able to tackle new problems as
they occur.
5. The unity of Italy is weakened by
people of different ethnic and
cultural backgrounds sticking to
their old ways.
6. If people of different ethnic and
cultural origins want to keep their
own culture, they should keep it to
themselves.
7. A society that has a variety of
ethnic or cultural groups has more
problems with national unity than
societies that are culturally
homogeneous.
8. We should do more to learn about
the customs and heritage of
different ethnic and cultural groups
living in Italy.
9. Immigrant/ethnic parents must
encourage their children to retain
the culture and traditions of their
homeland.
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10. People who come to Italy should
change their behavior to be more
like the native population.
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Satisfaction With Life Scale (Diener et al., 1985)
Below are five statements that you may agree or disagree with. Using the 1- 7 scale below,
indicate your agreement with each item by placing the appropriate number on the line preceding
that item. Please be open and honest in your responding.
1
Strongly
disagree

2
Slightly
disagree

3
Neither agree
nor disagree

4
Slightly
agree

5
Strongly
agree

1. In most ways my life is
close to my ideal
2. The conditions of my life
are excellent
3. I am satisfied with my life
4. So far, I have gotten the
important things I want
in life
5. If I could live my life
over, I would change
almost nothing
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Rosenberg Self-Esteem Scale (Rosenberg, 1965)
Below is a list of statements dealing with your general feelings about yourself. Use the scale below
to indicate how much you agree or disagree with each statement.
1

2

Strongly
disagree

Slightly
disagree

3
Neither
agree nor
disagree

4

5

Slightly
agree

Strongly
agree

1. On the whole, I am
satisfied with myself
2. I feel that I have a number
of good qualities
3. I am able to do things as
well as most other people
4. I feel that I'm a person of
worth, at least on an
equal plane with others
5. I take a positive attitude
toward myself
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Collective Identity Subscale of Aspects of Identity Questionnaire (Cheek, Smith & Tropp, 2002)
Please rate how IMPORTANT each of the following statements are to the sense of who you are.
When I think of myself,
it’s important to me ...

1

2

3

4

5

Not
important

Slightly
important

Somewhat
important

Very
important

Extremely
important

1. …being a part of the
many generations of
my family
2. …my race or ethnic
background
3. …my religion
4. ...places where I live
or where I was raised
5. …my feeling of
belonging to my
community
6. …my feeling of pride
to be Italian
7. …my commitments
on political issues or
my political activities
8. …my language, such
as my regional accent
or dialect or a second
language that I know
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Multigroup Ethnic Identity Measure – Revised (Phinney & Ong, 2007; Musso et al., 2017))
People can come from many different cultures and religions. Some examples of religious cultural
groups are Muslim, Christian, Jewish, Hindu, and many others. The following questions are about
the religious group that you indicated in the initial part of the questionnaire, and how you feel about
it or react to it. Use the scale below to specify how much you agree or disagree with each statement.
1

2

Strongly
Disagree

Disagree

3
Neither
Agree nor
Disagree

4

5

Agree

Strongly
Agree

1. I have a strong sense of
belonging to my own religious
group.
2. I understand pretty well what
my religious group
membership means to me.
3. I feel a strong attachment
towards my own religious
group.
Now, answer the following questions about your membership in the Italian cultural group or
community and how you feel about it or react to it. Use the scale below to indicate how much you
agree or disagree with each statement.
1
Strongly
Disagree

2
Disagree

3
Neither Agree
nor Disagree

4
Agree

5
Strongly
Agree

1. I have a strong sense of
belonging to the Italian group.
2. I understand pretty well what
the Italian group membership
means to me.
3. I feel a strong attachment
towards the Italian group.
Do you or your family have an immigration history? □ YES □ NO
If YES, indicate your ethnic group (some examples of ethnic groups are: Arabic, Turkish, American,
Argentine and many others): _____________________
If NO, indicate your regional group (examples of regional groups are: Calabrian, Sicilian, Lombard
and many others): _____________________
With regard to your “ethnic” or “regional” group you indicated, specify how much you agree or
disagree with each statement.
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1

2

Strongly
Disagree

Disagree

3
Neither
Agree nor
Disagree

4

5

Agree

Strongly
Agree

1. I have a strong sense of
belonging to my own
ethnic/regional group.
2. I understand pretty well what
my ethnic/regional group
membership means to me.
3. I feel a strong attachment
towards my own
ethnic/regional group.
Moreno question (Moreno, 2006)
How do you feel yourself in terms of your identity? (please select one of these options)
For people with immigrant background

For people with Italian background

Please cross  the matching answer, with reference to your
ethnic background (please, specify again):
_______________________________ (only “ethnic”
afterwards)

Please cross  the matching answer, with reference to your
regional background (please, specify again):
_______________________________ (only “regional”
afterwards)

I FEEL:

I FEEL:

 Ethnic not Italian
 More ethnic than Italian
 Equally ethnic and Italian
 More Italian than ethnic
 Italian not ethnic
 Don’t know

 Regional not Italian
 More regional than Italian
 Equally regional and Italian
 More Italian than regional
 Italian not regional
 Don’t know
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PART V: ATTITUDES
Determinants of Radicalization - Adapted (Doosje, 2013)
Please answer the following questions about your perceptions and thoughts about the laws and
authorities of the country in which you live, using the scales below.
1
Strongly
disagree

2

3
4
Neither agree
Disagree
Agree
nor disagree

5
Strongly
agree

1. I respect the Italian
government.
2. I respect the police.
3. I think that the Italian
government should be
respected by all the citizens.
Please answer the following questions about your perceptions and thoughts about your connection
to the Italian society, using the scales below.
1
Strongly
disagree

2
Disagree

3
Neither agree
nor disagree

4
Agree

5
Strongly
agree

4. In general, I feel involved
in the Italian society.
5. I feel at home in Italy.
6. I feel like a real Italian.
7. I feel connected to other
Italians.
Please answer the following questions about your perceptions and thoughts about your connection
to the larger religious community you belong to, using the scales below.
1
Strongly
disagree

2

3
4
5
Neither agree
Strongly
Disagree
Agree
nor disagree
agree

8. In general, I feel involved in
my larger religious
community.
9. I feel at home when I am
among the members of my
larger religious community.
10. I feel like a real member of
my larger religious
community.
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11. I feel connected to other
members of my larger
religious community.
Please answer the following questions about your thoughts about individuals of your religious group
and your religion.
1

2

Strongly
disagree

Disagree

3
Neither
agree nor
disagree

4

5

Agree

Strongly
agree

12. I believe that the members of my
religious group are better than
people from other religions.
13. I think that everyone should be a
member of my religious group.
14. I think that the members of my
religious group are very special
people. They are destined to
change things in the world.
15. My religion is better than other
faiths.
Please answer the following questions about your perceptions of the standing of individuals of your
religious group in the Italian society compared to other groups.
1

2

Strongly
disagree

Disagree

3
Neither
agree nor
disagree

4

5

Agree

Strongly
agree

16. I think that the members of my
religious group are less well off
than other groups in Italy.
17. It makes me angry when I think
about how the members of my
religious group are treated
compared to other groups in Italy.
18. I believe that the members of my
religious group are discriminated
against in Italy
19. If I compare the members of my
religious group to other groups in
Italy, I feel that we are being
treated unfairly.
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20. I think that the members of my
religious group are not getting as
many opportunities as others in
Italy.
21. I think that the members of my
religious group are able to buy less
than others in Italy, such as a
house or cars.
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Activism Intentions Scale and Radicalism Intentions Scale (Moskalenko & McCauley, 2009)
Indicate which of these groups/communities you feel closest to you:
□ Country
□ Poli cal movement
□ Family
□ Religion
□ Ethnic group
□ School
□ Sports group
□ Movement for human rights
□ Environmental associa on
□ Other (specify): ___________________
The statements listed here relate to the group (or community) that you indicated in the previous
points. Indicate how much you agree or disagree with such statements.
1
Disagree
completely

2
Slightly
disagree

3
Neutral

4
Slightly
agree

5
Agree
completely

1. I would join/belong to an
organization that fights for my
group’s rights
2. I would donate money to an
organization that fights for my
group’s rights
3. I would volunteer my time
working (i.e. write petitions,
distribute flyers, recruit
people, etc.) for an
organization that fights for my
group’s rights
4. I would travel for one hour to
join in a public rally, protest,
or demonstration in support
of my group
5. I would continue to support
an organization that fights for
my group’s rights even if the
organization sometimes
breaks the law
6. I would continue to support
an organization that fights for
my group’s rights even if the
organization sometimes
resorts to violence
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7. I would participate in a public
protest against oppression of
my group even if I thought the
protest might turn violent
8. I would attack police or
security forces if I saw them
beating members of my group
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PART VI: SCHOOL, PARENTS AND PEER
Democratic School Climate
Please indicate the extent to which you agree or disagree with each of the following statements,
using the following 5-point scale where 1 means “Strongly disagree” and 5 means “Strongly agree”.

In my school,…

1
Strongly
Disagree

2

3
Neither Agree
Disagree
nor Disagree

4
Agree

5
Strongly
Agree

1. …students take part in making
rules.
2. ….students get involved in
organizing school events.
3. ….rules are fair.
4. ….I am encouraged to express
my own views in my classes by
my teachers.
5. …my teachers treat us fairly.
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The Parenting Styles and Dimensions Questionnaire Warmth – Short Version
(Robinson et al. 2001)
The following questions ask about your parents’ behaviors with you. Please rate how often they
exhibit the following behaviors towards you.
1
My mother…

Never

2
Once in
a while

3
About half the
time

4
Very
often

2
Once in
a while

3
About half the
time

4
Very
often

5
Always

1. .... is responsive to my
feelings and needs.
2. ... encourages me to talk
about my troubles.
3. ... gives comfort and
understanding when I am
upset.
4. ... compliments me.
5. ... has warm and intimate
times with me
1
My father…

Never

5
Always

1. .... is responsive to my
feelings and needs.
2. ... encourages me to talk
about my troubles.
3. ... gives comfort and
understanding when I am
upset.
4. ... compliments me.
5. ... has warm and intimate
times with me
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Ethnic-Religious Socialization Scale
(Hughes & Johnson, 2001; Tran & Lee, 2010)
The following questions ask about your parents’ behaviors about different cultures, values, religion.
Please answer the following questions about how frequently they engaged in these behaviors with
you in the past 12 months, using the scale below.
My mother…

1
Never

2
Rarely

3
Sometimes

4
Often

5
Always

1. …talked to me about
important people or events
in the history of different
cultural or religious groups,
other than my own.
2. …encouraged me to read
books about other cultural or
religious groups.
3. …talked to me about
important people or events
in my cultural or religious
history.
4. …encouraged me to read
books about my cultural or
religious history.
5. …talked to me about others
trying to limit me because of
my religion.
6. …told me I have to be better
to get the same rewards
because of my religion.
7. …talked to someone else
about discrimination when I
could hear.
8. …talked to me about unfair
treatment due to my
religion.
9. …did or said things to me to
keep me from trusting kids
of other religions.
10. …did or said things to me to
encourage me to keep my
distance from people of
other religions.
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My father…

1
Never

2
Rarely

3
Sometimes

4
Often

5
Always

11. …talked to me about
important people or events
in the history of different
cultural or religious groups,
other than my own.
12. …encouraged me to read
books about other cultural or
religious groups.
13. …talked to me about
important people or events
in my cultural or religious
history.
14. …encouraged me to read
books about my cultural or
religious history.
15. …talked to me about others
trying to limit me because of
my religion.
16. …told me I have to be better
to get the same rewards
because of my religion.
17. …talked to someone else
about discrimination when I
could hear.
18. …talked to me about unfair
treatment due to my
religion.
19. …did or said things to me to
keep me from trusting kids
of other religions.
20. …did or said things to me to
encourage me to keep my
distance from people of
other religions.
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Peer Cultural Socialization
(CSS, Wang et al., 2015)
The following questions ask about your peers’ behaviors about different cultures, including your
own culture. Please answer the following questions about how frequently your friends engaged in
these behaviors with you, using the scale below.
My friends…

1
Never

2
Rarely

3
Sometimes

4
Often

5
Always

1. …encourage me to respect
the values and beliefs of my
religion.
2. …teach/talk to me about the
cultural values and beliefs of
my religion.
3. …teach /talk to me about
how important it is to know
about the heritage of my
religion.
4. …teach /talk to me about the
history of my religion.
5. …celebrate holidays that are
specific to my religious
group.
6. …listen to music sung or
played by artists from my
religious backgrounds.
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